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OLD DIARY LEAVES.*
CHaPTER X X.

"SAT 1n the verandah at “ Gulistan,” my mountain cottage, this morn-
] ing, looking Northward above the sea of clonds that hid the Mysore
plains from view. Presently, the vaporous ocean dissolved away, and
the eye could distinctly see the Bilgirirangam Hills, seventy miles off :
with a good glass the detalls could be easily made out. By association
of ideas, the problem of the connection between Stainton Mosest and
onr two selves—H. P. B. and I—came to my mind. As I turned over the
facts of our 1intercourse one by one, the confusing clouds of subsequent
events rolled away, and in the distant past the glass of memory brought
out his relationship to us and our Sages more distinctly than ever before.
It 1s now clear to me that one directing Intelligence, pursuing a wide-
reaching plan covering all nations and peoples, and acting through many
agents hesides ourselves, had in hand his development and mine, his body
of psychical proofs and those given me by and through H. P. B. Who
“ Imperator,” its agent, was, 1 know not—I do not even know who
H. P. B. really was—.but I have always been inclined to believe that
he was either S. M.'s own Higher Self or an adept; and that
‘“Magus” and others of S. M.s band were adepts likewise. |
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* 1 shall be under great obligations to any friend who wishes well to this his-
torical sketch, if he (or she) will give or lend me for reference anv interesting
documents, or any letters written them during the years 1875, 6, 7 and 8, by either
H. P. B. or myself, about phenomena, the occult laws which produce them, or events
in the history of the T'. S., or any newspapers or cuttings from the same relating to
the same subjects. Loans of this kind will be carefully returned, and I shall be glad to
refund, if desired, any expense for postage incurred by the senders. Reminiscences
of occult things shown by H. P. B., if described to me by the eye-witnesses, will be
specially valued. I may not live to get out a second Edition of my book, and wish
to make the first as interesting and trustworthy as possible. One onght not, at the
age of sixty-one, to trust too much to one’s own memory, although mine seems not to

fail me as yet. Friendly Editors will oblige very much by giving currency to this
Fonest, H. N, O,

t I use the distcrted name under protest,
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had my band also—though not of ‘““spirit controls.” 8. \[ hag
an Arabian teacher, so had I; he had an Ttalian philosopher, §,
had T; he had Egyptians, I had a Copt; he had a “ Prudeng”
“ versed in Alexandrian and Indian lore.” so had T—several : he had De

Dee, an English mystic, I also had one—the one previously spoken of g
““the Platonist ;" and between his phenomena and H. P. B.’s there wy;
a striking resemblance. Until Mrs. Speer’s “ Records™ were published al)
these particalars were not known to me, but now evervthing is plan,
No wonder that S. M. and 1 were so drawn together. 1t was evitable
That he felt it too, his whole correspondence proves. He sums it up in
these few words, in his letter of Jan. 24th, 1816 : *° My strongest attrac
tion lies to you two; and I would give anythung to be able to
come to vou’'—in the Double, he means. The saddening thing to
me is that he could not have fully known his “band” for what
they were—or what I think they were, if you like. Supposing my
surmise to be correct, the obstacle was his peculiar mental bias. His -
tellectual history resembles Mrs. Besant’s in certain respects: each fought
desperately for old ideas and changed them only under the compulsion of
cumulative proofs; each sought only truth, and each stood bravely forit
How pathetic the story of Mrs. Besant’s struggle against reason in the
mterest of her old faith, and her final brave yielding to logic! No, the
reader of Stainton Moses’ published and unpublished personal narrative
must see that Imperator and his colleagues had to contend againsta
combative incredulity in the mental man that would not loose its hold
upon the medium’s mind, until it had been swept out, so to say, bya
tornado of psychical demonstrations.* He was, by temperament, a con-
scientious mule; but once brought to accept the new philosophy, he was
courage and loyalty personified, a lion for fighting and bravery. The
first portrait he sent me represents him as a thin-faced curate, seemingly
as mild as milk; and no one could have guessed that that inoffensive

parson was destined to become a chief leader of the party of spirituﬂl-

1stic free-thinkers. So necessary 1s trained clairvoyvance to show us
what our neighbour is behind his mdyd.

It will be objected to my hypothesis about Imperator that he
declared himself a spivit; and so he was as regards S.M., whether he still
had connection with a physical body or not. Must not babes be fed
with milk ?  See how ardently H. P. B. professed herself a Spiritualist
in her first letters to the papers and her first interviews with reporters.
See her at Philadelphia, doing phenomena in the Holmes séances, aud
allowing Gen. Lippitt, Mr. Owen and myself to believe they were attn-
butable to the mediumship of Mrs. Holmes whom, in our Scrap Book.
she brands as a common cheat. Was not I at first made to believe that
I was dealing with disincarnate spirits; and was not a stalking-horse
put forward to rap and write, and produce materialised forms for me
under the pseudonym of John King ? That this delusion was shortly

e il
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# Among many corroborative passages, see what Imperator says in Mrs. Speer’s
¢« Record,” XX : Light, July 30, 1892.
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dropped and the truth told me, 1 attribute to the fact of my chronic
indifference to theologies and to the identity of personalities hehind the
phenomena. My record is clear in this respect, as I had committed my
opinions to print as far back as 1803.%

My bias of mind then was identical with my present one: which ex-
plains the fact why, with all my affection for H. P. B. and my reverence
for our Masters—in neither of which do any of her most idolatrous dis-
ciples surpass me—I continually protest against the assertion that
a fact or teaching 1s one whit better or weightier when associated
with H. P. B. or one of our Masters or their chelas. No religion, philo-
sophy or expounder thercof i1s higher, greater or more authoritative
than Truth : for Truth and God are identical. Having no sectarian
barriers to be pulled down, 1 was soon disabused about my teaching
intelligences ; whereas S. M. was obstinacy incarnate, and 1t 1s the
areatest of wonders to me that his “band” were so patient, kind and
tolerant of what must have seemed to them the whimsies of a spoilt
child. His health, never very robust, broke down from overwork,
as he tells us, before the commencement of his mediumship; but we
also see that the powers which were already shaping his destiny caused
him to break down whenever there was a good chance of his reverting
to ministerial work. He was compelled to keep out of 1t, whether he
would or not.

- We have seen in the previous chapter how, within a short time atter
our soul-lines were drawn together, his thought turned Hastward, and
how he notices that the Adepts of Occult Science seem able to ¢ mould
the mind as they will, even in those who are unconscious of their intlu-
cnce.” 1t was true 1n his case, as in my own, only to the degree that his
thought was turned towards the Wisdom Religion, but no farther : having
shown him the path, his teachers obeyed the strict law of their initiation
and abstamed trom obstructing his freedom and meddling with his Karma,
‘It does not secem’”’—he writes, ¢ to be part of their plan ever to save
ouc trouble”’—the trouble of * wading through musty old tomes.” left
to himself, then, he could not break through the fixed mental bairricrs
by which heredity and cducation had encompassed him. In his pri-
vate letters he iterates and reiterates this ; excusing himself for his lack
of faith, which he finds me transcendently strong in and Massey a good
sccond, From having been an Orthodox among the Orthodox, he had
used his rcason at Imperator’s bidding to such an extent that—as he
wrote me—* the stick 1s bent i1n the opposite direction,”
writes 1n another letter (Nov. 10, 1870) —

“T am not only unwilling but absolutely unable to make headway with-
out personal mtercourse with the l.odge 1 some way. My mind is so con-
stituted that when it is fixed as it now 18, I must satisfy myself or stop.
There came a period in my intercourse with Imperator when I had the same
struggle. Kverybody except me was satisfied with his assurances, and con-
tent to respect his wishes that he and his friends should remain impersonal

Agan, he

S ——

* Tide the ()ld?Spiritu-aZ Telegraph journal, 8. B. Britten, IKditor, for 1853 :
articles of mine signed with my own name and the pseudonym “ Amherst.”’
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and unknown save by their assumed titles. [Identically the poliey and ugy 0
among the Adepts.—0O.] 1 could not rest at that. He preached to me on
the virtue of Kaith, and argued for months. It was utterly vain. T )y,
lutely could not rest without satisfaction on the point of Spirit Identity,
He rebuked my pertinacity and—gratified it to the full.”

Did he, really ? I doubt 1it. "That he gave this child some barley.
sugar to stop its crying, granted. But fancy an Adept, or great spiri
of Imperator’s class, if you like—wrangling and disputing with the
medium * for months,” and then giving in to his superior pertinacity!
[ have not gone to the trouble of counting, but I should say that fully
twenty pages of S. M.'s letters to us are occupied with explanations of

his habit of mind, often apologetic.

One thing which sometimes made me suspect Imperator to havebeen
a phase of his own Individuality, is his theological tone, his constant
cmployment of Biblical illustrations, and the resemblance between i
expositions of Christianity and the medium’s own real feelings, as pro-
aressively exhibited. For, remember that S. M. was protoundly versed
in Christian Theology. He studied that of the kastern Church witl
the monks of Mount Athos ; that of the Western Church at Rome; and
Protestantism at the German and English Universities. His own mind
was quite capable, then, of enunciating all the teachings ascribed to
Imperator. Then the teaching about the several races and classes of
spirits, our intercourse with them, and other matters retlects—so 1t seems
to me—the reaction upon Imperator of the progressive illumination of
S. M.’s mind from reading occult books, as much as the progressive uu-
folding of knowledge by the teacher to him. However, 1 have not the
memory of personal observation to guide my judgment, as 1 havew
the case of H. P. B. and the Masters, and will not veunture fartherm
this direction than to make guotations with a few comments. The
dentification of Imperator is to me of but secondary importance. The
chiet problem is the verification of the grand hypothesis, that a ruling
Intelligence was simultaneously working at liondon and New Youk, to
create two evolutionary centres, through which to pass the spiritual
power that was being focalised for the world’s religious regeneration.
The current through one of these centres to work inside, the other ont:
side the limits of Modern Spiritualism. Two, I mean, out of many.

On Aungust 1st, 1875, S. M. wrote to Mvs. Speer: * There 1
not a single man living who really knows how the physical phenomend
arc caused, or can get at the imtelligence which moves behind thew, so
as to command them as the ancients did.  We are on the very threshold
of the subject : even those who know most. The vast mass of Spiritual'
ists have no sort of 1dea of the matter, and T doubt 1if this age evel
will.” (Light, December 31, 1892).

As giving color to the theory that lmperator is an Adept, pupil of #
higher Adept, who also is under a still higher Teacher, T cite the follow
g passages from Mrg, Speer’s Leeord, XXXV —
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* My teaching comes to me from my Great Master whom 1 sce face to
face, and he bas his teaching from his Great Master ——. I cannot yet
enter mmto the spheres of contemplation 'the Indian Brahma-loka.—H. 8. O.],
but my Master descends to me and has given me this mission. We are all
links in a great chain which extends tu the Most High...Spirits have rarely
come to tnis earth from other planets. Besides the spirits who have passed

from this earth there are many others, some of whom preside over the forces
of nature...... All spirits are not incarnated on your earth, but there are some
specilal experiences that can only be obtwined on your planet. In all worlds
there are capacities for spiritual development, and all of them areinhabited.
From time to time the higher spirits | Nirimanakayas ?—0.] descend and be-
cotne incarnated in order to teach and elevate mankind. [The Avataras of
Vishnu, the appearances of the Buddhas, the Zoroasters, and the God-sent
prophets of Islam, are examples.—0O.] When exalted spirits are incarnated
they have no remembrance of a previous cxistence; the incarnation of such
1s an act of self-abnegation, or what might he called expatriation. The pre-
sent epoch is chiefly influenced by the operation of spirits from without, and
a few proaressed spirits are now incarnated on youwr ewrth. You are on this
planet in nearly the lowest stage of bemmg [Globe D. ?>—O0O.]; many worlds
are in a much higher stage of development.” [The six superior ones of cach
planetary chain P—0. ]

All this, one sees, might have been given by Mahatma K. H. to M.
Sinnett or Mr. Hume, so closely does 1t agree with our teachings. At
this point I must also quote what Imperator said at the seance of Sep-
tember 8th, 1874 : “ Those (spirits) who could most easily communicate
are those who are most material and still remaining near the earth
sphere, but they are not always allowed to do so. The lower class of
spirits are those most ready to rush into circles, especially when those
circles are not well guarded, and hence the danger of public sdances.”
Again Theosophical.  On September 20th, he said that the chief part of
their work was “out ot sight, and had to do with the interior nature of
man ; deep down 1n the souls of men the work was bemg carred on, and
the soil prepared to receive a further revelation of divine truth. Very
much was domg that we knew not of.” For example, on that same even-
ing I was engaged 1 my Kddy investigations of the spirits at Chittenden,
Vt.,and H. P. B. joined me there shortly after. ¢ Incarnated spirits,” he
said, “might wander beyond the realms of bodily existence to distant
places:” 1in short, project the Double. If the reader will compare the
teaching about Re-incarnation in “Is1s” that T have quoted in former
chapters, with that given by Imperator to the Speer Circle on November
15th 1874, (see Light, February 18, 1892) he will see that the two are
almost 1dentical. Imperator said that

“ Spirits rarely incarnated on the earth a second time, but that they
progressed through the different spheres, becoming less material as they rose
upwards, and that in their transition from sphere to sphere [globe to globe P—-
O.] they passed through a kind of death, not painful...Therc were cases,
most rare, of spirits so debased that they sank Lelow the earth-sphere, and
were in time re.-incarnated.”...




24 The Theosophist. | November

And here is a signiticant remark by the Recorder:  Imperator did
not appear to know much concerning the spiritnal movement on the
continent, as he was only concerned with England and America.” With
the Speer circle and H. P. B. and her solitary pupil, perhaps ?

“ Intuition is the highest of the spiritual faculties...In some of the
planets these...have been largely developed, with attributes you cannot
understand, as your plane of being 18 a low one 1n comparison with theirs,
God is no person...permeates and fills all space, and dwells 1n each and all
of His creatures. Within the spirit body dwells the pervading essence of
Deity.” [Advaita.—O.]

Compare the following with what K. H. taught Mr. Smnett :—

“With us thought is substance, and that which we think takes form and
substance with you. Many of your most refined minds live 1mm a world of
their own creation. [e. ¢g., H. . B.’s old Platonist ¥—0. ... Kvery act goes to
build up the character that is perpetuated, and the home that you are here-
atter to inhabit.”

And this (Llecord, XLI1X) :

“The spirit before 1t 1s incarnated has usually led other lives, and thus
gets a distinet individuality. Elementaries [ Nature-spirits—HElementals—
were so called 1n our letters to S. M. 1n those days.—0O.] naturally represent
themselves as the spirits of departed people, for the reason that pcople
assemble expecting to receive messages from their departed friends.”

And now observe this explanation of Imperator’s to the Speer cir-
cle, which 1s 1dentical with that given by H. P. B, scores of times when
reproached with reticence :

“We deemed it undesirable to give information on these points before,

as 16 1s not a subject suitable to the masses .. If we are to reach the minds
of men 1t must be by slow degrees. Had we told you at first of the Elemen-
tary Spirits [ He had been teaching S. M. and his friends some three years!—

O.J, you would one and all have refused to deal with us... We have led you
on as you could follow, to clearer views, and to a higher platform... Many

{ruths remain which we cannot put before you, as ye cannot receive them.”
Am | very wrong m supposing that if 5. M. had not been so very
sceptical and combative, he would have received some of those ¢ many
truths™ ¢
Here is something more about the class of Klemental spirits which
are drawn from the four Elemental Kingdoms to composc the physical
body of the human embryo:

“Some elementary spirits [t.e., Elementals.—0.] have progressed much
more than others, previous to their incarnation.”

And this, about the pis'dchas and bhiitas that frequent mediumistic
SCances :

“Deception by elementaries is part of the necessary training men have
to pass through, as spiritual training 1s not so much the assimilation of
knowledge as the gaining of experience. 1t 1s not permitted that the
human spirit should be dragged back at the will of any friend. In the
majority of cases the communications or séances arc not from departed
friends .. When the spirit ascends from carth 1t gravitates to 1ts own place
and you must remember that there are engrossing interests apart from your
world.”
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Warning, again, against unguarded indulgence in mediumistic
séances and spirit messages, Imperator said (January 12, 1875) :—

“The mental bias of friends gives color to communications, and they

become (1f we may use the expression) affectionate rather than precise,
effusive rather than true.”

In view of all the above, am I far wrong I1n suspecting a close
connection between the Intelligence behind Stainton Moses and that

benind H. P. B.? He writes me, December 331, 1876: 1 do not know
whether 1 rightly conjecture from Imperator this morning that she
(H. P. B.) 18 about me, working about me, | mean,—for my good or
enlightenment in some way. It is no use asking her: but T believe she

¢ 9

ix.” October 10th 1876, he writes me that he had had

“A splendid and perfectly complete ©vision™—or, as [ prefer to call it,
interview with Isis* 1t was late, or rather near midnight—T have an
accurate memo. at home—when [ suddenly saw Isis in my sitting-room
looking through the open door into my study where C. C. M. was sitting
and where 1 stood. 1 cried out and rushed into the next room, followed by
M. He saw nmil. 1 saw Isis as plain as possible, and talked with her for some
time. I noticed my first rush into the room had the effect of ‘dissipating’
the form, but it soon reappeared and wenn into my study, where M. says I
seemed to pass into a sort of ‘trance’ or abnormal state of some kind, and
went through pantomimic gestures of masonic import.”

Since copying this out, I find, endorsed in my handwriting on the
back of a letter of M. A. Oxon’s, the following: “If between now and
the 16th mmstant M. A, . does not see H. P. B., she will not visit him

any more. (Sgd.) H.S. 0.” And that very night he did see her, as
described above. A year before (Oct. 16, 1875) he thanks H. P. B. for
her letter and says 1t *““throws a flood of light, not only on the pheno-
mena of Spiritualism at large, but on many hints made to me which
were not before clear.” In short, she had helped him to understand his
own spirit-teachings. Here is a beautiful passage from his letter of

Oct. 7, 1876 :—

“One thing alone fills my eve—the search for Truth. I don’t look for
anything else: and though I may turn aside to examine what claims to be
Truth, I soon leave the sham and return to the straight road. Life seems to
me given for that alone, and all else is subordinate to that end. The present
sphere of existence seems to be only a means to that end, and when it has
served its purpose, 1t will give place to one adapted to secure progress.

Whether I live, I live for Truth: if I die, when I die, I die to pursue it bet-
ter.”

There is a trne man’s heart opened out tothe sunlight. He
remarks farther on:—

“ It is because I dimly see—and far more because he (Imperator) tells me
that in Occultism I shall find a phase of Truth not yet known to me, that |
look to it and you (H. P. B.). Probably the time will never come during my
stay on earth when T shall have penetrated the veil, probably my life will be

il —a—
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* One of several nicknames H. P. B..’s intimate friends used to give her: others
being “ Sphinx,” “ Popess,’’ and the *“ Old Lady.’
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spent in searching for Truth, through means of which you are to me the

present exponent.”
) » “w o\ " v r L) g . 2 " ‘
As regards * Magus’ I have some very interesting data, and haye

come to a much clearer opinion than I have as to Imperator. Iap
almost certain that he is a living adept ; not only that, but one that hag
to do with us. In March 1876, | sent S. M. a bit of cotton wool oy
muslin impregnated with a liqguud perfume which H. P. B. could
cause to exude from the palm of her hand at will; asking him if he
recognized it. On the 23vd of that month, he rephes :—

“That sandalwood scent 1s so familiar to me. One of the most persist.
ent phenomena in our circle was the production of scent, either in a liquid

form, or in that of a scent-laden breeze. 'I'he scent we always called ‘The
Spirit Scent’ was this: and we always had it under the best conditions. This
for the past two years. My friends always knew when our best séances
would be by the prevalence of that perfume in my atmosphere. The honse
where we used to meet would be redolent of it for days: and Dr. Speer’s
house in the Isle of Wight when T was staying there got so permeated with
it that when it was reopened again six months after, the perfume was as
strong as ever. What a marvellous power is it that these Brothers wield...
I had a curious manifestation last night which 1 associate with John King
[my old stalking-horse—().]. I stayed in my rooms all day trying to ease
my racking cough...... At midnight I had a more than ordinarily severe
fit of coughing. When it was over, I saw by my bedside, distant about

two yards, and at the height about 5 ft. 6 in. from the floor, three small phos- |
phorescent balls of light about the size of a small orange. They were
arranged thus and formed an equilateral triangle,

the base of which would measure 18 1n. First 1

thought 1t was an optical delusion caused by my

violent cough. I fised my gaze on them, and they @
remained quiet, glowing with a steady phosphorescent light which cast no
aleam heyond itself. Satisfied that the phenomenon was objective, I reached
a match-box and struck a mateh. T could not see the balls throngh the
match-light ; but when the maich went out they came again into view just
as before. T repeated the match-striking six times (7 in all) when they
paled, and gradually went out. It is the symbol that J. K. put ab the
back of your portrait [While in transit through the post from me to hm—

0.]. Was it he again? It was not any of my own people, 1 Dbelieve.”

As I have elsewhere explained, the three luminous spheres form
the special symbol of the Lodge of our Adepts; and better proof of
their proximity to Stainton Moses no one of us who have been their

pupils would desire. He, too, says:—
“ Certainly all doubt as to the Brotherhood and their work is gone, [
have no shred remaining. I believe simply, and I labour so far as in me

lies to fit myself for such work as they may design me for.”

€33

“Do you know anything of my {riend Magus ¥
another letter, “ He is powerful, and is working on me occultly.” In
another one—of May 18, 1877—he saysto H. P. B. :—

- ¢ b;ome of your friends have paid me a visit of late rather often, if [ may
])ng-(:d ;z :‘:e ?sxsl’hgre of sandalwood—the Lodge scent, O. calls it—which
perhe y S and myself. [ taste 1t, I exhale it, everything belonging

—he writes m
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to me smells of 1t, and there has recurred the old and inexplicable phenome-
non which I have not seen for many months—more than a year—and which
used to obtavn with me in respect of other odours. From a well-defined spot
just round the crown of the head [over the Brahmarandhra ?P—0.] quite

small (the size of a half-crown piece) exudes a most powerful odour. It is
now, this Lodge scent, so strong as to be almost unbearable. It used to he
Rose, or 1ndeed that of any fresh flower in my neighbourhood... A friend
gave me a Gardinia the other evening at a party. In a few mlnutes it gavo
out an overpowering odour of the Lodp*e perfume, turned & mahogany-brown

before our eyes, till the whole flower was of that colour, and it now remains
dead and saturated with the odour... I feel myself in a transition state, and

walt what turns up. ‘ Magus’ seems the presiding genius in many ways
¥
NOw.

Not at all strange, one would say, with S. M. saturated and all but
stiffed with the Lodge’s scented atmosphere! It is a most persistent
odour, In 1877, 1 sent him a lock of H. P. B.’s natural hair, and with it
a lock of the Hindu jet-black hair that I have spoken of above as hav-
ing been cut from her head when she was the subject of an A'ves’am.
I cut this lock myself to send S. M. He acknowledged its receipt in
his letter to H. P. B. of March 25th, 1877. Wishing to photograph the
different kinds of hair for an illustration for this book, to show the
actual contrasts in fibre and color, I asked C. C. M. to return these two
specimens to me out of S. M.’s collection, and quite recently they reach-
ed my hand. The Lodge scent lingers still in the black tress after the
lapse of sixteen years. Readers of Church history will recall the fact
that in medieeval times this odoriferous phenomenon was frequently
observed among really pious and ascetic monks, nuns, and other re-
cluses of the cloister, the cave, and the desert. It was then called
“ the odour of Sanctity” ; although this was a misnomer, for otherwise all
saintly personages would have smelt sweet, whereas we know toc well
that it was more often the opposite ! Sometimes from the mouth of an
ecstatic, while lying in her trance, would trickle a sweet and fragrant
liquor—the nectar of the Greek gods; and in the case of Marie Alacoq
it was caught and preserved in bottles. Des Mousseaux, the demono-
phobe, ascribes this product of psychical chemistry to the Devil. Poor
fanatic !

I find two curious and not very comprehensible statements in Mrs.
Speer’s ¢ Record,” LXI (Light, July 8, 1893). At the séance of January
9th, 1877—it 18 recorded—** Catherine rapped and Magus manifested” :
while immediately atterward Imperator, addressing those present, said,
*“ The spirit of Magushasbeen incarnated.” If he was then occupying a
body of his own, and yet ‘ manifesting, he must have been doing so by
projection of his astral body or by distant control of natural forces, exact-
ly as our Masters did with us ; hence he too was an adept. It can hardly
mean that Magus, unlike Imperator and the other guiding Intelligences
of the circle, had once upon a time been a living man, for the other
spivits had Dheen so likewise. His presence seems to indicate that his

re-birth was no impediment to his continning his share of the important
O

fawd
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work that was going on. Unless we a1e expected to believe the a,bsurdity
that he could be ¢ manifesting” at one moment, and then, in the twink

ling of an eye, have flitted off to some household somewhere, g

taken to himself a new body. As Mrs. Speer’s records are entitled t,
the fullest confidence, I take the narrative that she gives without doyly
or question, and it suggests to me the deduction above drawn.

Shortly after we reached Bombay, in 1879, H. P. B. told me that
a master had told her that *another Olcott 1. e., another willing
worker—wus developing in Southern France, and she might perhaps
be ordered there to meet him. I think some of us might now point o
fingers at the very man, who seems to have since fallen into line. Ionly
mention this to point my idea that simultaneously with what was bemg
done with Stainton Moses and myself, the training of other potentul
agents was proceeding in other parts of the world. This impression
must be shared, I am sure, by Mrs. Besant, Mr. Judge, and other
colleagues who have travelled widely in the interest of our movement
And this accentnates the folly of those who give out that they are the
special chosen instruments for the doing of the great work. The rac
is not yet so sterilized as to be able to bear only one gifted child m a
generation. ‘

H. S. OLcorrt.

THE ESOTERIC SIGNIFICANCE OF THE TEN AVATA'RS.

N this my rather bold attempt at deciphering the underlying mean

ing of the ten Avatars, I have a large area to travel over and many

difficulties to encounter. Yet on that score the task should not he

.. given up. It 1s worth a trial by all sincere workers in the spiritul

|f field, though under its severe tension there is the probability of ther

| breaking down. The field being large, involving as it does, in my op

3 ion, a knowledge of the Hindu Cosmological and Anthropological

[ theories, 1 have to build my theories npon many theories and facts

already known to all practical and sincere Theosophists. Thus my

f present attempt in this direction may appear fraught with assumption

and dogmatism to those not well acquainted with our Theosophi

literature. To them I shall have to say merely that they will have 10

wait, and understand our fundamental doctrines first, ere they can

’ understand my present essay. Meanwhile, I address myself here to all

sincere and close students of Theosophy, believing my subject to be
worthy of thewr attention.
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Isolating a story from a whole book and then giving out its under-
lying meaning in a certain manner, will not be a matter of mucl
difficnlty. But the hiteh arises when we take the whole book and
. begin to interpret the meaning of the whole, and the relationship I
which o particalar story stands with veference thereto. Gureat his
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been my difticulty in fitting all the ten Avatars into a consistent whole
of sound theories. ¥From my experience I can safely say that in order to
interpret the occult and mystic portions of our Upanishads, Puranas, &c.,
the key given by H. P. B. must be used. As regards the Vedantic
portion of our sacred literature, India 1s filled with 1t to satiety—to
such a satiety that it has become the hotbed of bitter dissensions and
acrimonious feuds. Therefore the chief mission, as I conceive 1t to be,
of H P. B.s incarnation this time, i1s the giving out of some of the
keys of interpretation of our sacred books. The more I think upon
our mystic and other literature in the light of the keys divulged to us
by H. P. B, the more I am furnished with keys to open the doors of
the inner sanctuary of our goddess Sarasvati; and the greater i1s the
oratitude that my heart feels towards that gracious soul who has shed

this light on our path.

The word * Avatar” means literally coming down. W hat st that
comes down ? The universal Spirit or Vishnu comes down. It should
cither concrete itself in the shape of a man, as Rama, Krishna, &c., or
should animate a person by the name of Rama, Krishna, &e. It caunot
be the case of a man who raises himself up to higher spiritual states
through his own exertions, such as Rishis, Mahatmas, &c., since there
is here only the going up and not the coming down. Besides, the
appellation Avatar is not applied to them. Therefore, taking the frst
two cases, to which can the term Avatiar be applied ? The late
Subba Rao has unravelled the knot by referring to some incidents after
the death of 5’11 Rama and S'r1 Krishna. After Rama went to Vaikunta,
there was yet his soul lingering in Svarga-loka, as will be evident from
the statement of Narada, when he was addressed by Dharmaputra, as
given in Lokapala Sahikhyana Parva. Therein Naradasays that he saw
in Yama’s Court two Ramas, one the son of Das’aratha and another the
son of Jamadagni. This shows clearly that, that which animated the body
of Rama was a double personality, one going to Vaikunta-loka and another
to Svarga-loka. In the former case it 1s the Vaishnavic essence and
in the latter it is the ordinary ego going to and fro from Svarga to
carth and back again. Similarly do we find a double personality in
Krishna after his death. There 1s one other instance which I shall here
adduce to substantiate this position. Parasurama, one of the incarnations
of Vishnu, lives even after the birth of Rama, who on his return from
Mithild meets the former and engages with him in a conflict of breaking
the bow, which Rima does. Thereupon Paras’urama is stated to be a
S'iranjivi living even now as a candidate nominated for the position of
Sapta Rishi for the coming Manvantara. If Paras'urdmais Vishnu him-
self, how comes it that he is defeated by Vishnu in another form; and how
does Vishnu lapse into the condition of a Sapta Rishi along with
Vyisa, As'nasthima, Drona and others ? The right meaning to be at-
tached to this anecdote is that the Vaishnavic influence animating the
ego of Paras’urdma, while in the physical body, was imparted to Rama
1 the seeming encounter, and thercupon Paras'urama began like any
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ordinary ego—but ot course a developed onc—to inhabit the earth to Pl
pare himself for his forthcoming office. In other incarnations thi;;
peculiarity does wot arise of the higher influence wearing away Cvgy
while living in the physical body. Then as regards the spiritual j,
fluence, what is that which animates the ego ¥ Here also we have to fon,
some intelligible ideas about it. DBut in entering this field we shall hgy,
to treat of the nature of the Absolute and the human goal. Unless th,
is wholly understood, I think the view of those who maintain that g,
Avatar must be some great Dhyan Chohan, or a Mukta, who ison the
verge of throwing oft all the shackles of his body, cannot be propely
orasped. To them the Absolute 1s unreachable, and cannot incarna,
Hence that which animates, is to them a great soul who has reache
the portals of the highest goal which mankind can reach during thi
Kalpa, and foregoes his bliss for humanity. Such an exalted personage
1s to ordinary humamty, for all intents and purposes, Vishnu himself
As this view of incarnation has greatly to be dilated upon 1n order that
it can be properly appreciated, I shall drop this subject here with the
remark that this theory has also to be taken into consideration.

The chief Avatars are said to be ten in number. Herein thereisa
divergence of opinion asregards the name of one. But Bhdigavatamen.
tions 24 Avatars or more, including Kapila, Dattatreya and others. Even
this Purana mentions ten as the chief of them, the Vaishnavic influ
cnce being more in these ten than in others. The true names of the tenare:
Matsya (fish), KGrma (tortoise), Varaha (boar), Narasimha (man-lon),
Vimana, Paras’u-Rama, Rama, Krishna, Buddha and Kalki. Buton
account of the antipathy of the modern day Hindus to Buddhism and
its founder, the name Buddha has been eliminated and 1in its place they
substitute Balarama. They have even composed a s'loka wherein the
name of Buddha is omitted and three Ramas occur. But this s'loka is not
to be found in many of the authorised Purdnas. The blunder arising from
the insertion of three Rimas—Paras'n-Rama, Rama and Bala-Rama—
instead of two, is too patent. Bala-Rama, the brother of Krishna,is an
incarnation not of Vishnu but of A'dis’esha. In Ramdyana, Lakshmana,
the brother of Rdma, is also an incarnation of A'dis’esha. Then why not
include him as one of the Avatars ¥ Moreover Bhagavata clearly mentions
Buddha as oune of Vishnu’s incarnations (wide the stofra or eulogy
of Vasudeva and others in Bhagavata, &c.). A cursory reading
of the names of the ten Avatars will show that there is a gradation
of births from animal to man, and the connecting link between
them is Narasimha or man-lion, partly an ammal and partly a man
Not only is there here the evolution of an animal into a man, but there
iy also the evolution of a human being into lagher and higher
grades. In his evolution as a human being, Rdma, the hunter, occupies
the intermediate position of the seven incarnations. These incarnations

not only vefer to Vishnu or Spimt appearing in higher and higher
grades i oovder to save humanity from the blackest waters when all
human cllorts fail; but alse the different stages of the progress of
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the ego to Nirvana, pari passu with the growth of humanity. And, as
everything progresses with time, we find there is progress as regards
the earth and all else, which progress is depicted in the different stages.
About the periods which these Avatirs cover there may be a race, one
round, a day of Brahma or even a lifetime of Brahma. For instance, the
Varaha Avatar described in Vishnu Purana, in Chapter 1V, Ams’a I,
refers to Sveta-Varaba Kalpa, which 1s the second Parardha or the latter
50 years of Brahma’s life. 'Therefore, in order to know to what period
these incarnations refer, we must note that the first three incarnations
alone will give us a clue; the other seven incarnations being much the
spie 1n all periods and Puranas.

BIATS\’A ‘

Taking the Matsya Avatar, which is the first of the series, one ver-
sion of the story says thus :— One Somukasura stole the Vedas and
carried them to Patala, which Vedas, Vishnu, who incarnates as a fish,
recovers and restores to Brahma, from whom they emanated in the begin-
ning of creation.” Another version is related thus in Mahabharata :
“ While Vaivasvata was engaged in devotion on the river bank, a fish
craves his protection from a bigger fish. He saves and places it in a jar,
where growing larger and larger, 1t communicates to him the news of
the forthcoming deluge......Vishnu orders a ship to be built, in which
Manu is said to be saved along with the seven Rishis;” the latter fact
being absent from other texts. S'ri Bhagavata Purana, in VIII Skanda,
24th Adhyaya, relates the same tale with some differences. It clearly
refers to the Naimittika Pralaya or the deluge occurring at the end of a
day of Brahma. Here an Asura,by name Hayagriva, stole the Vedas,
and a Rajarshi, by name Satyavrata, who afterwards incarnates as
Vaivasvata according to the same Purdna, was engaged in Tapas with
water as his food. Seven days before the deluge the fish apprises him of
the forthcoming flood. Vishnu prepares an ark for him similar to that
of Noah, which he, with the Sapta Rishis and others, gets into. In
which state they are preserved in the night of Brahma to serve as
rudiments of fresh generations in the ensuing day. Brahma wakes up
from his sleep when he i1s presented by Vishnu with the Vedas, which
were recovered back by Matsya from Hayagriva, who stole them just
before the night set in,

There is no doubt about the date of the last occurrence. Occurring
as it does at the dawn of the day of Brahma, when the three worlds are
destroyed, and with it all the Rapa powers, under which come in the
seven Rishis, &e., this story naturally refers to the Naimittika Pralaya.
But as regards the Vaivasvata story, it 1s but right to think that it reters
to this Round generally, or the time when this earth of ours, called the Jam-
budvipa, came into existence ; the seven Rishis referring therefore to our
scven Root-Races. 1n the former case 1t should apply to all the Dvipas,
or the seven carths mankindhas to pass through during this Round. In the
casce of Vaivasvata there are some stories which bring in the seven Rishis
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and others which do not doso. In the latter case the events should

relate to the time of the Root-Race. Here H. P. B. says thus :—% Ip the
casc of the terrestrial deluge, the story has also its dual application. Ty
one case 1t has reference to that mystery when mankind was saved
from utter destruction by the mortal woman being made the recep-
tacle of the human seed at the end of the third race, and in the other to }
the real and historical Atlantean submersion.”

Coming to the meaning underlying the whole story, thefirst version,
which 1s, 1 think, general enough to include other stories, reveals some
clues. The whole world 1s nothing but the breath of Brahma. Vedas
are also the breath of Brahma, his exhalation being the Universe and his
inhalation being Pralaya. Hence it is stated that the whole world 1s
nothing but Vedas, or S'abda which is sound. The umverse being
nothing but a compound of septenary vibrations according to occult

science, it is stated that Somukdsura stole the Vedas just before the
night of Brahma. In other words, the vibrations or activity of the
three worlds ceased and passivity began to veign. DBut why should
Somukésura be said to steal these vibrations? Just as when man dies,
he goes to the moon, Soma, or the universe, when 1t dies, goes into the
moon, which is not the present moon—that is, of the earth, but the
spiritual moon of the whole Cosmos. Again, H. P. B. says that the Soma,
in one sense, “ embodies the triple power of the Trimtrti, though 1t passes
nnrecognized by the profane to this day.” She further says, * luar
magnetism generates life, preserves and kills it.” It represents also
Jiidna. Of course it is clear that Somukdsura is connected with Soma.
Again, whenthe day set in, Vishnu takes theVedas or the power of activity,
from the Asuras and gives them to Brahma, who through that power
creates the universe and brings it into activity through Manu, his sons,
Sapta Rishis, &c., who were preserved in the ark as seeds for the new
creation. But in the story from Bhdgavata, an Asura, by name Haya-
oriva, 1s introduced. This word means horse-necked. It 1s difficult to
sce the connection between this figurc and Soma. Perhaps it may be
thus. Haya is number seven. Its root-meaning is to go. Seven being
the number into which the other numbers from 1 to 6 enter, Hayagriva

might be termed that into which the universe enters, viz., moon (here).
In Kalki Puriana the horse stands for time.

| Why should the Asura take away the Vedas to Pdatala ? KEven m
the case of the third incarnation we find another Asura carrving away
another thing, viz., earth, to Patala. Therefore I shall here give some
explanations concerning the same. It 1s stated in owr Purdnas that there
are fourteen worlds, of which there are seven higher, Bhir, &c., and seven
lower, Patila and others. The higher and lower vefer only to states.
When a certain progress has been made during a certain Kalpa, it
becomes the starting point of the next Kalpa. Thus what was the highest
pont during one Kalpa becomes the lowest point during the succeeding
Kalpa. But it should not be supposed that the two pairs of worlds mean
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only this, This is only one of its meanings. They refer also to the spirit-
unal and intellectual states in which mankind has to progress part passw
in every Kalpa. When applied to races, Patala means America. It
may also be remarked here that the ship or ark has many meanings.
Metaphysically, H. P. B. says, it 1s “ the symbol of the female generative
principle.” As such, Vaivasvata, &c., will represent the male principle
which fructified it during the night. Noah’s flood and other particulars
contained in Genesis will, 1if compared properly, tally with the events
narrated here. And the flood may also be explained. The ocean, when
taken literally as flood, refers to the actual flood which takes place at
the end ot the stated periods ; but whenitis applied to the flood 1n a meta-
physical sense, it means Space, as the dhdtr (root) of the word Samudra
1s su, which means giving and receiving. That which gives out and
recelves all things is Space.

KU 'RMA.

Coming to the next incarnation, we find there 1s not much difference
in the stories except in the difference of the articles obtained in the
churning of the ocean of milk. The story runs thus. Durvisas, an
Ams’a of S’ankara, was roving over the earth, observing a Vrata, when
he beheld a Vidyadhara with a garland of flowers the odour of which
bewitched the senses ot all. Having obtained this garland and decorated
his head with 1t, he proceeded on his path, when he observed Indra
mounted on his elephant Airavata. The frantic sage threw it over to
Indra, who suspended 1t on the head of the elephant. The tusker, much

attracted by the smell, took the garland off its temples and cast it on the
earth. The sage grew 1irate at this and cansed Indra to be overwhelmed
in ruin along with his dominion. Then adversity came upon the Devas,
who, unable to hold up their heads, fled away from their dominions
to Brahma and then to Vishnu. The latter asks them to be friendly
with the Asuras and churn the ocean of milk with the Mountain
Mandara, which Vishnu promised to prop up. Soevery thing went on,
and out of the churning arose Surabhi, the cow of plenty, the fountain
of milk and curds, Soma and other things, 14 in all.

The whole story requires a good deal of explanation. But I shall
give out some points only to throw light on this incarnation. In the
previous state, the world (either the three worlds, or all the worlds, or a
particular solar system, as ours) was brought from a state of passivity into
the state of activity of an ocean (boundless chaos) with vibrations in it.

Probably this refers to the state of primeval nebular matter condensing
itself. ““ It is the milky way, the world-stuff or primordial matter in
its first form.” This was before differentiation into seven oceans, &c.,
set in. Hence this represents the second stage of the universe when
primordial matter concretes itself a little. Should this be applied to the
irst cosmic flood, then the moon would represent the “ mother from
whom proceed all the life-germs,”
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Rishi Durvidsa being an Ams'a of S'iva represents the Rudraig
destroying tendency. The word Durvasas means ill-clad. About Vidhy;,
daras H. P. B. says that * life 1s but the effect and the result of the
intelligent action of the host—collective principle—the manifesting
life and light. 1t 1s itself subordinate to, and emanates from, the eve,
invisible eternal Absolute One lafe—in a descending and a reascending

scale of hierarchic degrees—a tine septenary ladder with sound (or Logos)
at the upperend and Vidyadharas (the inferior Pitris) at the lowep”
Hence Vidyadharas represents the principle of life on the loweg
plane, and the flower garland represents Jiidna. Now Indra wh
represents the fifth principle, Manas, with 1ts dual aspect, being
the Lord of * Aindri (Indram), the personification of Aindriyaka, the
evolution of the element of senses,” misuses the Jiiana entrusted to hin
by putting it in the custody of Airdvata, or the ocean-born, representing
the waters of Kdma, Humanity abuses this garland, whereupon the
Rudraic tendency prevails and destruction is generated in the world by
the curse of the Rishi, viz., the natural law working itselt out.

V ARA'HA.

Now that the eternal law of Vishnu has brought into existence
Amrita (immortality), Visha (death) and other principles out of
the primordial chaos which has the three gunas, Satva, Rajas and
Tamas—representing the three first incarnations ; a seat of action or a

Tamasic seat has to be created, and this is performed in the third stage,
That is, Prithivi is elevated out of the waters from Patala, to which
region Hiranyiksha the Asura had taken it. In Vishnu Purina, asl
stated before, there is the mention of a Vardha, but it is Sveta Varahs
of the latter-half of the life of Brahma. In it no Hiranyaksha occurs;
but it is stated that the white boar was of the form of Yagna, which
H. P. B. identifies with the Fohatic power of the universe. Its dimen-

sions are so huge according to Vayu Puarina that no person will mistake
1t for an ordinary boar.

Then as to the story of Hiranydiksha. In Bhagavata a story 1
recorded of the two brothers Hiranydksha and Hiranyakas'ipu, whichl
think will clear up many of the mysteries of the Avatdrs hereatter
Two porters were stationed at the seventh portal of Vishnu’s temple,
which portal led into the sanctum sanctorum of Vishnu, Their names were
Jaya and Vijaya. Sanaka, and other saints wished to get ingress into the
holy of holies from the sixth aisle, but were refused admittance within
by the two door-keepers, while others were allowed. Rishi Durvisa—
or the saints according to another chapter of Bh agavata—grew irate and
cursed the door-keepers with incarnations in Bhiloka or earth. Then
Vishnu appears and ratifies the curse by stating that they will aftel
three incarnations on earth return unto him. The first incarnation takes
place ag Hiranyaksha and Hira,nya,kas'ipu. Diti, the danghter of Dak-
sha, becomes subject to the shafts of Kima and implores Kas'yapa i |
Sandhya time to gratify her passion. Which having bheen done, she
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conceives and carries the child in her womb for 100 years. After which
she gives birth to two children, Hiranyaksha and Hiranyakas'ipu. Hi-
ranyaksha with the boon of Brahma becomes very powerful and carries
the earth to Patala. Hari (Vishnu) assumes the form of a boar,
wrests the earth from him and places it 1n its original position.
Then come the incarnations of Ravana and Kumbakarna, and lastly of
Sisupala and Dantavakra. DBut in Vighnn Purdna it is mercly stated
that Diti1 had two song by Kasyapa, viz.,, Hiranyakas'ipu and Hiranyaksha,
and a sister. Entering intothe meaning of this Bhigavata story, what
do we find ¥ Sanaka and other saints are those who refused to create
at the bidding of Brahma. They are stated by H. P, B. to be in one

sense the egos of humanity. It 18 they who incarnated during the third
Race in the bodies already prepared for them in the first and second
Races by the Pitris. Such being the case, why were they precluded
from entrance within? After a day of Brahma, these egos not being
sufliciently developed to reach Vishnu within, were stationed ountside
the seventh gate for a fresh inecarnation in the next day of Brahma.
What do the two porters stand for? I think the last portal stands
for Mulaprakriti and the two porters therein are Tamas and Rajas.
Where 1s Satva, it may be asked ¥ Satva need not incarnate, since
Tamas and Rajas possess Satva in them. For we sce in their next
incarnation as Rdavana and Kumbakarna, they represent Rajas and
Tamas principles, while Vibishana, who represents Satva, is only
developed afterwards and appears later at the time of Ramdyana,
which 1 shall show to he proper when I come to that incarnation.
There is a sister, Simhika, to these two brothers, according to Vishnu
Purdna, who corresponds to S’{irpanaka.

et us see by whom Tamas and Rajas are individually represented
in this instance. Hiranyiksha means the resplendent eye. Hiranyaka-
s'ipu means the resplendent clothing. The latter should refer tothe Tamas
principle, while the former is Rajas. Now it should be known that
Vaivasvata’s story, the curse of Indra by Darvasa and Hiranyiksha’s
rolling up the earth into a mat and flying away to Pitala, refer to a
period anterior to Pralaya, as is clear from the first story, wherein
it is clearly stated so. In the third story, the Rajas principle of
Hiranyidksha having stolen or taken unto itself the principle of Tamas
or Prithivi, the eternal law of Vishnu again resuscitates it in this
third stage for fresh creation. The word P’rithivi is used in more senses
than one by our Puranic writers. It refers not only to this our gross
carth, but also to the other subtle earths of our earth-chain, the solar
systems and even the Universe in its gross state. So we should try to
construe this word according to the light in which we interpret each
story. Again, these three incarnations represent the triune stages of
A’tmi, the one in three and the three in one. These three stages, though
not distinetly separable from one another, can yet be metaphysically
divided into three. This is that transition stage through which Satva,

Rajas and Tamas, prior to their manifestation externally and the dis-
turbance of their equilibrinm in the Vyakta stage, pass from Avyak-

3
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ta to Vyakta. My reasons for coming to this conclusion Ale
follow. The word Matsya comes from a 1root meaning pleasure. 5
which gives pleasure i1s Satva. Kirma is from Kyu, action.
implies Rajas. Vardha as in A'varana is from the root Vru, to COvep s
Tamas is the covering of bodies for allegos. Henceit is clear from ﬂ;e
derivations of these words what they typify.
(To be continued.)
K. NAravaxaswanmi Iver,

PHENOMENA OF SLADE WHILE SLEEPING.

‘Mr. James Simmons, who for many years was the business agent ap
partner of the world-famed medinm, Henry Slade, and whose private ch.
racter I have never seen aspersed, has written the present paperat wy
request. Having confidence in Mr. Simmons ° veracity, I thought 1t woulg
be interesting to place on record his declaration as to the occurrence of
mediumistic phenomena at night, when the medium, Slade, was asleep ang
incapable of playine tricks, if he had even wished to. For my part, [ may say
that 1 thoroughly believe Mr. Simmons’ narrative to be true, and that the
described phenomena did occur during Slade’s sleep : and were perhaps more
convineing proofs of his mediumship than those he showed his chents; fo
I have reason to suspecs that, like all other mediums, he would supplement

his genuine powers with trickeries when the former were not available,
Such nocturnal pranks are played by the ¢ famihiars’ ot all psychics, and by none
more than these who thronged about H. P. B.in her childhood : as any one
may see by reference to Mr. Sinnett’s * Incidents in the lafe of Mme.
Blavatsky.” Persons who slept with William and Horatio Eddy and with

C‘harles Foster, told me they had witnessed similar marvels by night, while

the mediums were asleep by their side. “ Owossoo” is Slade’s chief control.
—H. S. 0.] |

N all that has been published 1n relation to medinmstic phenomena
1 said to have occurred in the presence of Henry Slade, I can recall
but one instance in which it was claimed that at the time the manifes-
tation took place Slade was asleep. I refer to an account that was
published some years ago by Moses Hull in a book entitled * The Ques-
tion Settled.” My not having the book at hand, compels me to clothe
the ideas contained in the account in my own language. Mr. Hull and
Slade were occupying aroom together, in which there was but one bed
They had retired for the night: it being a clear night, Mr. Hull, who
occupied the front side of the bed, was able to see the various pieces of
furniture and other objects that were 1n the room. Under these cond:

tions his mind was attracted by the sound of footsteps that seemed
to indicate that some one was walking between where he was lying and
the window. On looking in that direction he saw Slade’s boots walk-
ing as if worn by a lame person, one having a longer and firmer strde
than the other. Taking note of that he said: Owoss00, you seem t0

. b/ . - 4 . 9 . .
be lame, why don’t you walk off like a man " when immediately the
strides became even and regular,

-
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We cannot accept the author’s derivations, but want of space compels us t°
hold over our remarks till next month.-——En,
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In the month of January 1864, I saw Slade for the first time at his
otice in Kalamazoo, Michigan, having called for the express purpose of
seeing the person, ot whom 1 had heard so many strange things report-
ed. At that time he was practising as a clairvoyant-physician ; having
another oflice 1n the city of Jackson where he resided. and visiting Kala-
mazoo at stated periods. 1t being the closing day of his stay at that office,
I invited hin to accompany me as my guest to where 1 was staying, at
a hotel 1n the village of Decatur, where I had formerly resided.

The room 1 was occupying was large, being sometimes used as a
reception or sitting-room, containing one bed, with a liberal supply
of other furniture. It being somewhat late when we retired, Slade
turned his face to the wall, and 1n a short time appeared to be sleeping
soundly. Probably I would soon have joined him 1n the land of dreams,
had not a chairr taken the liberty of leaping on to the bed and laying
itselt across my lower limbs. Before removing it 1 waited a short
time, expecting to hear some remark from Slade, but he remained
silent, his breathing indicating that he was enjoying undisturbed
slumber; so I placed the chair back on the floor, wondering what
next? By that time I bad become thoroughly aroused, keenly alert,
though not nervously excited, but earnestly wishing for more, with a
determination to closely scrutinize whatever might occur.

I had not long to wait before my wish was realized far beyond my
expectations. For in less time than 1t takes to tell it, every movable
object in the room appeared to be imbued with life and powers of
Jocomotion, each acting independently of the others. This continued
long enough for me to fully comprehend the situation, after which all
became quiet.

Again turning my attention towards Slade, for the purpose of ascer-
taining how he felt about 1t, 1 was quite surprised to find him quietly
sleeping ; and 1n the next moment he was entranced by Owossoo, who
seemed to comprehend the situation, and good-naturedly asked me how
I hked 1t ¥ After briefly expressing my gratitude for the intense sa-

| tistaction afforded me by personally witnessing such extraovdinary phe-
T nomena, 1 questioned him as to how he was able to apply physical forces
| necessary to produce the results 1 had just witnessed. His reply was,
“ Language 1s incapable of conveying to your understanding anything
f like a clear solution of the problem.” Continuing, he said, * Slade’s
; inability to control his nerves prevents us from doing many things when
E he is awake, that we find no difficulty in doing when he is asleep.” As
if anticipating what was fu my mind, he proposed that I should mentally
suggest whatever I would like to have done, after he had withdrawn his
influence from his medinm, who would continue to sleep. Any person
having seen Slade when passing into or coming out of a trance, must
have observed a convulsive tremor involving his entire body, that
one near him could not mistake even in total darkness. Before proceeding
further, I assured myself that Slade was not awake, when imme-
diately chairs and other objects obeyed my uncxpressed wish, eacl
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moving with exactuess and precision in the direction suggested.
While witnessing those phenomena it was clearly demonstrated to my
mind that physical forces were bemmg applied, and directed by an un-
seen, mtelligent individuality, to whom my mind was an open book.
To my earnest desire for more light, Owossoe quickly responded by
cutrancing Slade, through whose lips he  readily answered many
questions that I submitted.

Although I had not had a moment’s sleep when dayiight appceared,
Slade’s heavy breathing assured me that he was unconscious of passing
events, so after quietly arranging my toilet, I went down to the ofhce,
where I waited for him before going 1 to breaktast. Some time elaps.
ed before he joined me, when we immediately repaired to the dining-
room. On the way 1 asked him how he had rested, to whieh he
replied, “ Very well.” . During the conversation that followed no refer-.
ence was made to what had transpired during the might; 1 having
resolved to remain silent, in order that I might continue these inves-
tications In my own way.

In the closing days of the year 1865 1 called on Slade at his office
in the city of Jackson, Mich. During that mterview. he proposed and
I accepted terms by which I became an cqual partner with him in his
business, little thinking that those relations would continue wiminterrupt-
edly for over twenty years,

Being duly installed in apartments consisting of three rooms on
the second floor, the office being in the rear, we lodged together in the
front room that had two large windows facing the street. The desived
opportunity had at length arrived, and from that time on, during several
months, I have no recollection of passing a night with Slade without
witnessing more or less phenomena of the character previously described
after he was asleep. A rap or movement of a chair gave me to under-
stand that an unseen visitor was present. Puarposely leaving the
window shades up, light from a street lamp favorably situated cnabled
me to see the general contents of the room quite distinetly : so that
two senses, seeing and hearing, were both employed at the same time, to
which would frequently be added the sense of touch. For instance, after
I had been witnessing various physical phenomena, Slade was entranced
by Owossoo, who asked me 1f I had ever felt him tonch me : adding that
he thought he could succeed in doing so. I veplied that I was not
congclous of ever having been touched in that way, though it would be
u pleasure for me to realize that such a manifestation was possible.
Ie then said he would be obliged to withdraw his influence from the
medium before making the attempt, but would first tuirn him over ou
his side. That was done, and 1 tovk good care to know that Slade
was lying with his face to the wall, to all appearance fast asleep, s
hands and arms under the clothing that came well up to his neck. Then,
while lying perfectly still, with my seuses fully aroused, being deter-
mined to detect the shightest movement on the part of Slade, or touch
from other sources, I was startled by a large hand falling upon my head
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with such force that I would prefer to be excused from having it repeat-
ed. 1t was as if a person standing in front of me, brought the right
hand down with the thumb and fingers extended, with far greater vio-
lence than I would have suggested. [ am able to say that Slade did not
move perceptibly, but slept on, unconscious of everything that was
transpiring.

It is well known by persons who have had more than a passing
acquaintance with Slade, that while entranced he has been the mouth-
piece of several distinct personalities, each differing from the others in
volce, speech, and general deportment. by which there was no more
difficulty 1 distinguishing one from the other, than between persons
with whom we are 1n daily association. Of these Owossoo claims prece-
dence, he being (so far as is known) the first to take possession of
Slade’s organism and speak through his lips. He was followed by one
who said his name was J. A, Davis, and that Lhe was a practising phy-
sictan while in the earth-life. Owossoo also claims to have been a
medicine-man in the Indian tribe to which he belonged : it was through
their administering to the sick that Slade came to be called  Doctor.”

Having had so many opportunities of witnessing physical phenomena
when Slade was asleep, the genuineness of which could not be doubted
by one relying upon the evidence of his senses, more time was later devo-
fed to conversation. In order to facilitate matters, I was given signals that
would 1nform them that their presence was desited when Slade was
asleep. To secure the attendance of Dr. Davis, I was directed to place
the end of my finger at a given point on Slade’s forehead ; while apply-
mg 1t at another place would summon Owossoo. From this it will be
seen that I had only to “ press the button,” when the one wanted would
immediately respond. During years that followed this was frequently
resorted to, and 1 have no recollection of a single failure. No matter at
what hour of the night the signal would immediately be followed by
that peculiar tremor, common to Slade when passing into a trance, and
i the next moment the one summoned would anunounce his presence.
During these interviews, amoung other things, Slade’s peculiarities,
natural characteristics, mental strength and weakness, were as freely
discussed as though he was miles away. This will be news to him, for
to this day I have never mentioned 1t in his hearing, nor do I remember
speaking of 1t to others.

In the month of March 1866, Slade and I were staying for a few
days at the Louisville Hotel, in Louisville, Ky. One cvenmg winle
we were there scveral gentlemen called, which made 1t necessary to
have a few extra chairs brought into the room. It must have been ten
o’clock or later when they left. The cold, damp, chilling winds ot the
season made fives necessary. Ours having burned low, was replenighed
with a fresh supply of coal in the early part of the evening. Our gu?sts

having departed, we lost no time in retiving. Slade at the back side,

tarned his face to the wall, and in a short time had the appearance of

l : ‘ v o) oom with 4
heing asleep.  The burnmg coals in the grate illed the room with &
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subdued hght by which every object in it was made clearly visible,
' ’ ® - [ ] - L

I'his being my first venture with Slade among strangers, my mind,
which was too

movements of a chair at which I was looking. Without the slightest

hesitancy 1t left 1ts position, glided toward the hearth, turned half

around, then moved to the right until it came against the mantel. Then
another chairv started from where it was standing and placed itself by
the side of the other, both facing the grate. One by one the others
followed smit without intermission, until every chair in the room helped
to form a closely arranged semi-circle looking toward the fire. Soon
after the last one had taken its place with the others, T noticed indica.
tions of Slade’s being entranced, and in the next moment Owossoo in-
formed me that he was “ holding a circle, and that all were skeptics.”
At leungth, after bidding me goodnight, he withdrew his 1nfluence,
leaving Slade naturally asleep as he had found him: then my mind
reverted to the chairs, with which it was absorbed, until sleep put an
end to my reflections.

Daylight filled the room when I awoke; my first thonght was of
the chairs, which still remained precisely as they were when last seen by
me. Nor was this all: while I was looking at them, the one 1n the centre
of the group drew itself back until it was free from contact with the
others, then leaped from the floor, and revolving rapidly came toward the
bed, landing on 1t at my feet. It may be said that dayhight afforded no
hetter view for all practical purposes than did the coal fire at the time
the chairs were assembling. Their movements in taking their places
indicated that they were impelled and guided by a force, acting with
firmness and precision, clearly showing that they were handled with
ease.

On several occasions I awoke in the might to find myself alone,
Slade having left the bed in his sleep. At one time, I found him lying
flat under it. It being easily moved far enough to release him, there
was then httle trouble in getting him back mto bed, though I was unable
to rouse him to consciousness. Several times after these occurrences,
Owossoo 1informed me that if I would resort to harsh treatment and wake
him out of that peculiar condition, 1t would have a tendency to break lum
of that habit. Later on, when acting oun this advice, I was as severe as
my conscience would permit, but all to no purpose. Finally, my adviser
became 1mpatient and said that unless I used more violence, le woull.
Shortly after that was said, Slade made another attempt to get out of
bed. when 1 awoke 1n time to grasp his wrist with both hands. fully
determined to hold on. At the same time he wasy pulling resolutely.
backing down until he came near sitting upon the carpet, when, to my
surprise, a slipper that was Iving near was so vigorousl y applied to the
exposed parts of his person, that he sprang into bed, pulled the blankets
over him, and lay trembling by my side. Again, after l'enlaillillgéilellf
forsome time, 1 said—* What is the matter ?” His veply was, uttered m?
grieved tone of voice and childlike innocence, “ Owossoo has been spank’

active to admit of sleep, was suddenly attracted by the

|
|
|
1
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ing me.””  On the following morning, in broad daylight, while my mind
was contemplating those strange occurrences, that lively shipper rose
from the floor until it neared the ceiling, then floated horizontally directly
over the bed, to the opposite side.of the room, where it came down.

" From that time on, during several weeks, sleep-walking was not
indulged 1in, which led me to hope the slipper treatment had been suc-
cessful. One night, however, [ don’t remeniberr whether his movements
woke me, or whether I was awake, but he rose to a sitting posture, turned
down the covering as 1if about to get out, when a sound, such as would
be produced by violently striking the floor with the heel of a shpper,
instantly brought him to his senses. Since then he never to my

knowledge attempted 1t again.

It came to bc almost an every-night occurrence, for Owossoo to
warn me of his presence as soon as Slade was fairly asleep. At such
times he frequently mamnifested traits of character that to some persons
might seem surprising, if not beneath the dignity of a spirit. He would
take good care not to disturb Slade while playing all manner of pranks
with me. Being very adroit in handling a cane or other light object
that could be used as a prod, with it he would rap me across the
knuckles while my hands were groping in darkness trying to catch it.
Generaily speaking, after making several lively hits and thruasts, in which
my wild endeavours to seize 1t had been successfully eluded, he would
retireamid a shower of raps, which he said signified that he was laughing.
While Slade remained asleep all was well : but if he chanced to wake
up when some of these occurrences were taking place, he would become
delirious, wholly incapable of reasoning until after his nerves gradually
quieted down. To say that Slade was not frightened at these phenomena
would be to contradict the evidence of my senses. Experience tanght me
that Owossoo was lable to call at any moment, so when I did go to
sleep, my mind was 1n such a state of expectancy that a slight noise

or movement was sure to awakein me.

Long before this I was fully persuaded that as a practical joker he
was entitled to high rank. In severe winter weather, after the wood fire
ceased to warm our sleeping-room, it would become very cold : when my
watch that was lying on the marble top of the dressing table would come
rushing under the bed-clothes against my lower limbs. So quickly wonld
it awaken me that at times I fully realized what 1t was before it ceased
moving ; while continued rapping told too plainly that one invisible, and
perhaps more, were enjoying the situation.

In justice to Owossoo I must say he was always as ready to lend his
ald in caring for his medium, or when 1t would advance our interest,
as he was to indulge in phenomena, with no other apparent object in view
than my amusement or instruction.

Slade was subject to sinking spells, becoming suddenly hmp and
apparently lifeless. These conditions, which were at times of such con-
tinned duration as to cause alarm. were as liable to come upon him when
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he was asleep as at any time during the day. Whenever they occurred
in the night while we were both asleep, I would be awakened by loud
raps, which I soon learned were to notify me that Slade required my
immediate attention. We also relied on Owossoo to summon us at any
hour of the night (if requested),when there was occasion for us to be
up and stirring before morning.

In warm weather the wateh was abandoned and a feather duster
introduced. This was made to do duty in various ways, but T will only
mention one. (ne night when the heated atmosphere rendered the
shghtest covering objectionable, my sleep was disturbed by what T took
to be a fly running on the calf of my leg. On my attempting to brush
1t away, I received a rap across the back of my hand that I felt sure
came from the handle of that feather duster. My tormentor signified
his pleasure in the usual way, emphasizing it by the rapidity with which
the raps fell, and prolonged duration. At length all was quiet, when the
feather resumed 1ts work, though it was not again mistaken for a fly;
nevertheless I made many frantic efforts to catch it. Although we were
in total darkness my grasps would be eluded and my hands would be hit
in various places with as much precision as if the duster was being
wielded by an expert swordsman in the full light of day. Being
determined to catch 1t if possible, T did mnot shrink from the warm
reception my hands were getting by repeated blows that fell on them.
regardless of their rapid and irregular movements. The situation be-
came so lundicrous that 1t was impossible for me to refrain from laugh-
ing, when a piercing scream came from Slade, who was floundering like
a fish just out of water, putting an end to the performance. The duster
had fallen upon him, waking him out of sound sleep, and so frightening
him that he went 1nto rgid convulsions, which continued some minutes
hefore his muscles began to relax. During this time I had removed the
duster, and was waiting for further developments when he revived:
though so delirious, that all attempts to appeal to his mind were un-
availing. At times his sinking spells terminated in convulsions, though
not as severe as those resulting from great excitement or fright.

On the day following he had so far recovered that Owossoo suec-
ceeded 1n entrancing him, when he said he regretted having dropped the
duster : that seeing me making such wild and ineffectual efforts to catch
1t was so amusing to him that he lost control, when it fell upon his
medium, causing a shock too great for his sensitive nature to withstand,

whence the convulsions. ;

The foregoimng 1s only a very meagre account of extraordinary
phenomena that occurred in Slade’s presence when he was asleep, during
over twenty yvears that we were together, though they are sufficient to
ilustrate themr varied character,

J. SiMyoNs,
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THE DOCTRINE OF MA'YA' AND THE HINDU SCRIPTURES.

HE cardinal doctrine of the Advaita philosophy—that which forms
T its warp and woof—is the celebrated theory of Miya or illusion.
It is that on which the whole super-structure of the system i1s based ;
the one is so bound up with the other that the two must stand or
fall together. It is with the name of the celebrated sage, S'ri S'ankari-
chirva, that the doctrine is identified, and he 1t was that gave 1t so
much publicity and importance by making it the essential ground-work
of his system. The Advaitis assert that S'ankara in his commentaries
on Brahma Sttras and the Bhagavat Gita, has come to the conclusion that
the theory of Mayva as propounded by him, is distinctly taught in the
seriptures, and that without 1t they become altogether meaningless and
self-contradictory. But the fact 1s that the doctrine of Mdya is no-
where taught 1n any of them, at least in the sense 1 which the follow-
ers of S'ankara understand 1it.

This theory of Maya supposes that the whole of this manifested
antverse of mind and matter 1s a dream, an illusion. The duality that
s seen everywhere m nature 1s false; the only permanent reality is
Parabrahm which appears as the universe of things, consisting of know-
ers, knowable and knowledge. This system 1s called *“ Absolute Mon-
ism,” as 1t allows Parabrahm to be the only existing reality ; the universe
with all its diversity of forms being a mere shadow and, as such, truly
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non-existent.

Thus the Advaitis 1n their analysis of the universe, both real and
1deal, arrive at two factors, both of which are indescribable and incom-
prehensible, and 1nvolve all kinds of logical contrasts and impossibili-
ties, The first 1s the one Absolute, unutterable, unthinkable, unknow-
able, thoughtless, actionless and unchangeable, which can neither be a
cause nor the ettect of anything. The second is the principle of
“Miya,” which some define as * that which does not exist,” and others
as something ‘ which cannot be called either Sat (existence), Asat
(non-existence), or Sat-asat (existence-non-existence).” These two in-
comprehensible opposites are supposed to co-exist and evolve this nni-
verse of 1llusions or phenomena. But if asked whether this creation of
the universe even 1n conjunction with “ Maya’ will not limit Parabrahm,
the Advaitis are ready with a reply that the creation is also an illusion
and cannot limit 1t.  They seem to think that Mdaya ov i1llusion is at the
root of things. Some extremists among them are total demiers of every.
thing ; they deny the existence of the universe, deny themselves, and
sometimes even the very philosophy which they so vehemently defend
a8 true.

But they mnever deny the existence of their pet Absolute, even
though they know full-well that this idea of 1ts permanent existence
8 also an illusion, as its existence is only with reference to their egos—
the cognising entities in them.

But some of our Theosophists who arve acquaintied with the philoso-

Phical systems of the West, think that they have solved the question by
4
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supposing the Absolute only to exist and mind and matter to be
its periodical mamfestations. It 1s quite trac that they have pan.
phrased into the more philosophical language of the West, the assertio
of the Hindu Advaitis, but have not in the least solved the difficulty.

What 1s the meaning of the term *“ manifestation’? It cannot denote
a real change in the Absolnte, as the change wroughtin a piece of golg
that 1s turned into a chaimm or necklace. [t must mean an 1usory
appearance, .. e., appearing as something which 1t 1s not in reality.  The
very word manifestation presupposes an intelligent knower, to whom
the illusory appearance should become an object of knowledge. Flse
it is meaningless. How can the Absolute appear as * Cosmic Ideation,
and Cosmic matter,” withont itself undergoing any real change, and
when there is nocognising ego at all to perccive 1ts manifestations.
This initial difficulty is passed over as a shight one; but 1t 15 this
which makes the philosophy practically useless and Mayavic.

Some want to escape from the difliculty by supposing that
Parabralim is the only reality, because it enduvres through all periods of
time, past, present and future; but the universe 1s false, because i

appears and disappears by turns after each Kalpa. They say that the
world is real so long as it lasts. IKven on this supposition, the Absolute

must be limited by the Relative so long as it lasts. In other words, the
Absolute ceases to be the Absolute when there is the Relative ; then the
doctrine of the one Absolute enduring for ever unchanged 1s gone. li
the world cannot limit the Parabrahm when it lasts, then the world
must become an illusion as held by the Advaitis, and the dithenlty s

not got over.,
I remember to have read in some Hindu magazine that Parabrahm

himits 1tself fictitiously withont 1ts own knowledge and appears as the
egos and the world of matter. But Parabrahm is not a knower and can
have nothing to do with any limitations, real or false ; being itself uncon-
scions and unchangeable. The falsity or the reality of a change
can exist only in relation to a knower independent of it and cogmsing
it. Before this first limitation of Parabrahm mo ego exists; therefore.
how can it be said that there is any limitation at all in Brahm, whether
true or false, before the existence of a cognising intelligence, from whose

standpoint alone the false limitation has any meaning.

It may be said that the Parabrahm appears as this universe of mul-
tiplicity to the egos that are themselves manifestations of Parabrahm.
But the egos are phenomena that arise only after the manifestation of
Cosmic Mind and Matter. These two have not yet been proved to evolve
from the absolute. The Cosmic Mind is the father of all the egos and
as such must exist before them. Tt cannot be said that the Cosmic Mind
arises from, or 1s a product of, the cognising egos. The child that
is born of a father cannot create him before he is born; nor can they
he together one: 1f so, they can never be felt to be difterent, nor spoken
of as two, even 1 delusion. Hence I think that it 1S wrong to say that
Parabrahm appears fictit ously as Cosmic Mind and Matter to th.é eQos
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which arve only the after-products of the Cosmic Mind. The absurdity
of the supposition is apparent ; and I leave the reader to judge.

The most serious objection against this philosophy which makes it
aun airy nothing, is that it preaches a Moksha, a release from bondage,
which, 1f rightly understood, 1s no release at all ;: nor will any one desirc
it if he only kunows what 1t means. The Advaitis can have no Moksha
or final release. Their Moksha can only be a kind of self-destruction,
which is figuratively termed Moksha. If the Brahm be the only existence,
and the universe, consisting of knowers, knowable and knowledge, be
illusion, what is release ¥ To whom isit? If it be to the knowers,
then they must exist even after liberation ; and the doctrine of Absolute
Monism 1s gone ; if not, does 1t not involve the destruction of the egos ¥
It Moksha be the attainment of Brahm, who obtains it 1t nothing else than
Brahm exists in reality ?

If 1t be said that Moksha i1s the disappearance of Maya, the egos
must disappear along withit;the Brahm only remains as before unchang-
cd and unchangeable. 'Thuas there can be no releasc for anybody ; but
how can Maya disappear if it be a co-eternal existence with Parabrahm?
If this be the goal preached to mankind quite against the instimcts of
self-perservation prevalent everywhere in Nature, who will accept 1t~
Who will work for it? Does it not approach Nihilism as closely as
possible? No wonder that Advaitism has been derided by the other
Vedantic sects as heterodox, and as Buddhism in disguise. The creation,
sustenance and the evolution of this universe are all the work of Maya,
and a mysterious something that must ever remain a mystery exists
behind it always unchanged ! Suppose, for a moment, that this mysteri-
ous principle which serves no other purpose in the system than to make
it appear non-Nihilistic, be expunged altogether, would the philosophy
lose one link of its coherence? It even then remains a perfect whole,
[t is then Hume's Nihilism, declaring the existence of a vast phantas.
magoria of empyrical co-existence and successions floating In a pit of
nou-entity (Parabrahm of the Advaitis).

The most curious thing about the doctrine of May4, is that it is no-
where explicitly put forth in our religious scriptures. kven i the Brahma
Sutras, on which all the Vedantic systems of India arc based, no men-
tion is made of the Maya doctrine, nor 1s 1t even hinted at. Surely if
the Stitras were intended to teach Advaitism, this most important docs
trine of the Advaitis ought to have found place in it. But unfortunately
the word *“ May4” does not occur anywhere except in one instance,
where it refers to something quite different (dreams according to
Sankurdchirya himsclf), Tt is stated there that the torms seen 1
dreams are very curious and quite unlike ordinary objects of the wak-
ing senses ; they exhibit the wonderful power of Paramatma. On the
contrary the Parinama theory of the other Vedantic sects is plainly put

forth in the Sitras ¢ Parinamat (Q{(UTTHT(_'[) and Kshiravaddhi (Wﬁi) ‘

There is not in it cven the least reterence to the Advaltic view
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that Parabrahm cannot be the causeof the universe except in conjunction
with & mysterious principle called *¢ Maya,” which being itself fictitious,
falsely converts Brahm into 1's'vara, the real cause of the universe.

The very first aphorism in the Stitras of Vyasa 1s (37{ ﬂTEﬁ*ﬁ‘&ﬂT’G’ﬁTHT),
** L.et us now turn to an enquiry about Brahm.” The word Jignisa
(ﬁﬁ[]’{{]’) means ** desire to know.,” which plainly excludes an Absolute

that must ever remain unknown, unknowable and unutterable. The
Brahm of the first aphorism which it is thought desirable to know and
worship, 1s defined by the 2nd aphorism “ T JEAd: 7 which means
that the evolution, sustenance, involution, &ec., of the universe are caused
by Brahm. It is plainly stated that Brahm is the cause of the universe
and not ‘““ Maya,” a mysterious and inexplicable principle. Tf the Maya
doctrine were held by Vedavyasa, he ought to have stated in the 2nd
Stitra that Brahm is that which is infinite, eternal, changeless, actionless
and thoughtless, and which cannot be the cause of the umverse; he
ought to have also an aphorism in the Vedanta, to the effect that the
“universe 18 Maya.” But all through the book one tinds no reference
to the doctrine of Maiyd, unless meanings which the aphorisms them-
selves cannot convey naturally be thrust into them at the riskof falling
into mysticism and self-contradiction 1n the interpretation of the Sutras

that follow and precede.

Even in the Upanishads no explicit mention 1s made of the doctrine
of “Maya.” The word *“ Mayd” occurs in a passage of the Svetis'vatara,
an Upanishad whiclh, being interpreted, reads as follows: ** Know that
Mdya is Prakriti and the director of it (Mayin) is Mahes'vara or the
Supreme Lord.” It does not say that Prakriti is illusion. What is
expressed thereby 1s, that Miya 1s the name given to Praknti
(matter) ; because it i1s able to evolve mto any forms in accordance with
the will of the Divine l.ord who controls 1t. Nowhere else does the
word Maya occur in the sense in which the Advaitis use it. But there
are, of course, many passages in the Upanishads, which declare that
the universe is one with Parabralim ; not i the sense in which they ave
said to be identical ; but that they form a unity as the pervader and the
pervaded, the director and the directed. In other words, the one spirits
ual principle binds the real many in the universe ; so that the totality
or Parabrabm is one inter-related as the planets that compose a plane-
tary system and the force of gravitation. Thus, for instance, the fol-

. » . . N \
lowing lme 1 the Upanishad “H"@‘-[F—[Tﬁﬁﬁ-‘d’:ﬂ” ‘“there are not at
all many here,” if interpreted to suit the context, cannot mean that the
universe is false; but that the many which seem to be independent
here, arve really counected with each other by a spiritual principle; so
that the totality consisting of the many, and the one that pervades
them and guides them, form a unity.

* ’ : . .uﬁ .’ vo, ¥ Rl ) r Y ]g
In the Vishnn Purdna nlso, this Mdya theory 1s nowhere founc
» s K | . . * . ¢

I do not sce even the word ¢ M:ivi ’ iu the chapter on Creation, m w hich
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it ought to be put torth. There arve, of course, passages elsewhere in
which the world 1s declared «llusory, but not in the sense given to it by
the Advaitis. The intention of the author in such places is to make
people lose their attachment to the world and its concerns. The word
“Maya” is used 1n two senses in the Vishnu Purdna.

In some places 1t means the erroneous knowledge that the universe
does not exist in Brahm, but independent of it; and as the attractions
the world affords are supposed to be the cause of all the miseries that
men experience here, the umiverse is called Maya. In other places it
means the identification of one’s ego and interests with the body and
other ephemeral appendages of this world. This, the sage thinks, is the
real root of all the miseries of Samsara and ought to be guarded against.

In the chapter on Creation, Maitreya puts Pardsara the following

b 4

question :—
- fqauTern THaE FgeEreHSE: |
FIGINEHIA TFOELTTHA |

“ How can Brahm which, as you say, 1s without gunas, unknowable,
pure and faultless, be capable of such actions as creation, &e. ?”

If Parasara held the theory of Maya, this 1s the very place where
he ought to have given out the right doctrine; especially as the ques-
tioner expresses a doubt and wants to have 1t cleared. But Parisara
rephes :—

FTTRAEEA AEAAH (-@RaAaq:
FATAT FEAITEATEEITIE TR

A~ dqdi AY qTEhed 957,

“Kven as the potencies of all existing things are cognised only
through knowledge far above our comprehension, even so creation and
the like are in Brahm, as heat, O chief of sages, is in fire.”

Whereas if he held the theory of Maya, he ought to have said,
“ Brahm does not really create ; it is all the work of 1illusion,”

But it. may be objected that, as Pardsara says, “the universe is
Vishnu, and nothing exists but Vishnun” ; we may infer that the world is
llusory. This seems to me a misunderstanding of the author’s views
and quite against the spirit of his teachings. He does not say that the
universe is false and Vishnu only exists. What he wants to express
thereby is that the world is in Vishnu, 18 inseparable, associated with Him
at all times (both in evolution and involution), and as such the two may
be regarded as one, not absolutely one, but one in the sense in which the
whole universe is unified and interrelated by an all-pervading principle
which he calls Vishnu. He denies that theve is anything which 1s not
connected with the whole by that principle, Therefore, he thinks that
the whole world is Vishuu, as there is nothing in which he is not.

Take again the Bhagavat Gitd which has so justly won the admira.

tion of all the ancie1ts and the moderns. 1t is considered to be a very
high authority by all the Vedantic sects in India. Here also no mention
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is made of a Maya principle shrouding the Absolute and foreing i to
appear falsely as the umverse of things known aud unknown. g,
Krishna says :—

“gFld gﬁ'ﬁ’a AgATHIET |ty ||
TeRrATEATdE AFUE Jaa |
AATESHACT WIS gaaa: ||
39 gevead.

1, qaAraq AR gasad |
AoTqaTHERd SEeaTh dlaeT |
et gagan aEEd SEeda: ||
afRuaEeT a1 GRTIEE |
Segr gqrT fraTaRaTE |
qeeIHaET Al IFAEAGHIY |
SraagEEl A S

“ Learn that both Prakriti and Parusha are without beginning.”

““ Because I am superiov to Kshara and Akshara (Prakiiti and
Purusha), wherefore in this world, and i the Vedas, 1 am called
Purushottama.”

““ There is another superior Purush.”

 There is nothing greater than 1.”

 This whole universe is pervaded by me in my invisible form. All
things are dependent on me. [ am not dependent on them.”

“ My Prakriti is divided into eight distinctions : earth, water, five,
air. ether, mind, Buddhi and Ahankara.”

‘““ Besides this, know that 1 have another Prakriti of a superior
nature {Purusha or Jivas) distinet from this and vital, and by which the
world is worn (. ¢, the world 1s enjoyed 1n life).”

These two Prakritis of hisare considered by S'r1 Krishna to be the
U padhana of the universe and he is himself the Nimitha cause and gives
impetus to evolution. He does not say anywhere that he 1s identical
with the Prakritis; on the contrary he often 1reiterates the fact that
they are in him and controlled by him and as such not different from
him. Where he says that his Maya 1s very difficult to be overcome
and that those who worship him only can do so, he does not mean that
this world of Prakriti and Purusha 1s an illusion; a non-existent some-
thing, He means that the attractions of Prakriti make people identify
themselves with this world and 1ts concerns; so that they are rendered

anable to realise their true nature, the nature of Brahm, and the nature
of the universe.

From what 1 have been able to gather from our religious scriptuves,
I ind that the doctrines of *“ Absolute Monism and M{i-yzi” are now here

taught 1n any of them. Their teachings, as T understand them, may be
summariged as follows ;—
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(1) There is one Universal Spirit, intelhigent and eternal, omni-
present and omnipotent.

(2) It is the onc principle underlying the known multiphaeity,
which must be known and realised.

(3) The manifested universe consists of two principles, Purusha

(souls) and Prakriti (matter); the seers and the visual, coéternal with
the Lord.

. (4) 'This universe has alternate periods of evolution and involution
for the sake of the liberation of the egos, in accordance with the eternal
o Dl
and fixed will of the universal spirit which guides these processes.

(») These processes of evolution, &c., in accordance with the will of
(rod or Universal Spirit, are called the laws of nature.

(6) As evolution tends to progress and ultimate good, the spirit
which 1s the cause of it, must be supposed to possess all auspicious attri-
butes, each of which is of an infinite degreec.

(7) The egos are essentially of the same nature as the umiversal

ego, and their goal 1s to attain it, in other words, to realise 1t 1 them-
selves,

(8) The evils arise from the free-will of the egos that have not
realised their true nature, and their real position 1in the scale of things,
and therefore act against the harmony of Nature.

(9) When they (the egos) realise their nature, the nature of the
world, and the true nature of the universal spirit and guide their lives

accordingly, they are released from bondage, that is, from the miseries
of births and deaths.

(10) So long as this liberation i1s not attained, the law of Karma
must prevail, and the miseries and joys must be endured.

(11) Moksha 1s the deliverance of an ego from births and deaths
under the action of the Karmic law.

(12) In Moksha, the ego enjoys conscious immortality and full
possession of its powers; it 1is then capable of knowing or doing any-
thing at will, 1n accordance with the eternal will of the Spirit. It is

nothing but eternal harmony between the individual will and the uni-
versal will.

(13) A liberated ego cannot only live in the invisible world of
Noumenon, but can also appear in the world of Phenomenon at w2l

(14) This liberation is final, not simply for a day of Brahma or a
life of Brahma.

(15) The three aids for the attainment of Moksha are (1) Jiiana,
(2) Bhakti, (3) Yoga.

(16) Bhakti and Yoga arc means to the attainment of Jiana which
is the only door to Moksha.

(17) Tlere is nothing unreal in nature; the evolutionary process
of the world ig real, the universal spirit 1s real, and the egos are real.
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(18) TIllusion is only erroneous knowledge in man, born of imperfect
observation, experience and reflexion.

This can be got rid of by study, meditation, experience, and careful
reflection, &e.

These seem to me the real views of the ancient Rishis on the
subject. If their writings be carefully read, no other view seems tenable
unless one wants to cover them with mystery and make them contradict
themselves at every step. Of course many stanzas may be quoted off-hand
from their works in support of the opinions criticised in the article. But
their meanings will have to be distorted without any connection with
the context, so as to make even a casual reader detect the truth on
his first reading.

This article is not written simply for the sake of criticising. What
I represent as truth, may perhaps be false; but 1 feel it my duty to pub-
lish it in the interest of the public and myseltf. It 1s placed betore the
public with a hope that those who possess a better knowledge of the sub-
ject, will enable me to correct myself if I am wrong, and clear my
doubts expressed 1n the article on the subject dealt with,

N. RaMantvJA CHARYA, B. A., F. 1.5,

iy

AMERICAN INDIAN JUGGLERS.

HE wondrous tales, told by travellers who have visited India, of the
dexterity and apparently superhuman powers of the native
jugelers are heard by many with a feeling akin to awe; others are
incredulous, while a small circle of intelligent folk admit that nothing
18 1mpossible, and, as a consequence, these  tricks” are facts. Few
Americans, however, are aware that the marvellous doings of the
FEastern fakirs are paralleled away down in the south-western corner of
the United States, a section seldom visited by tourist, scientist or pro-
spector. There may be witnessed to-day feats that are not minimized by
comparison with the “tricks” of the much-storied liast Indian magi-
clans.

Every intelligent American will admit that the jugglers of India
perform astounding feats, but how few of them know that there are as
good Indian jugglers within the borders of their own country! The
“ Passion Play” at Oberammergan is within the knowledge of Amenri-
cans who have travelled abroad, and those who have remained at
home know of the peasants’ performance through hearsay and reading—
but few have yvet learned the fact that every year sees in the United
States an infinitely more dramatic Passion Realtty—a flesh and blood
crucifixion—wherein 1s represented v fact the death of the Nazarene.
How many Americans know that there are Indians in the United States
who are not second to the famous snake-charmers of the Ovient, men
who handle the deadliest snakes with impunity ¥ How many know that
the last witch in America did not suffer death at the stake in Salem.
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Massachusetts, more than 200 years ago, but that there i1s still withm
the borders of the great American republic a vast domain wherein
witcheraft is fully believed in to-day, and where some one is exeented
every year for the crime of ““being a witch” ?

Yet there is one travelled American—a man who 1s thoroughly ac-
quainted with every nook and corner of the most inaccessible and ravely
visited sections of the United States—who has peirsonal knowledge of
these wonders and who offers to the mvestigator and student food for com-
parative thought and speculative mquiry. The man is Charles I
Lummis,* a dweller for years among the Pueblo and Navajo Indians of
New Mexico, during which time he made a very close study of abori.
gine manners, customs and religions practices. The acconnt he gives
of his experiences is 1nteresting and at times the details are cssentially
dramatic. Mr. Lummis does not attempt to tear aside the veil of mys-
tery enveloping the performances of the American Indian jugelers. He
does not theorize ; he tells his story and leaves the solution of the prob-
lem with the public.

The American Indian magician, according to Mr. Lummis, claims
super-natural powers, given to him by those above. Kverything which
the aborigine does not understand he attributes to a super-natural cause,
and to a personified one. The rainbow is a bow of the gods; the light-
ning their arrows; the thunder their drum ; the sun their shield. The
very animals are invested with super-natural attributes, according
to their, power to injure man or to do him good. In such a system as
this & man who can do, or appear to do what others cannot, 1s regarded
as having super-human gitts—in short, he is a wizard. The chief influ-
ence and authority with every aboriginal tribe lie in its medicine-man,
and these are always magicians. They have gained their ascendency by

their power to do wonderful and apparently inexplicable things ; and this
ascendency is maintained in the hands of a small, secret class, which never
dies onut, since 1t 1s constantly recruited by the adoption of boys mto
the order, to which their lives are thenceforth absolutely devoted. T'he
life of a medicine-man 1s a fearfully hard one. The manual practice
alone which 1s necessary to acqunire that marvellous legerdemain 1
almost the task of a lifetime; and there are countless fasts and
other self-denials, which are so rigorons that these magicians sel-
dom attain to the great age which 15 common among their people.
With the jugglers of India, as with those of America, conjuring 1s a
means of livelihood, but in a different and indirect way. The medicine-
man of the American Indian tribes neither charges an admission-tec
nor takes up a collection, but receives less direct returns from the faith
of his fellow-aborigines that he is * Precions to The ‘I'rues,” and that
their favor should be cultivated by presents. The jugglers of India
will exhibit for a consideration; but no money in the world would
tempt an American Indian Jug‘gler to admit a stranger to the place

— - —
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* “Some gtl‘fm'f"'(‘ Cornom of our Countrv,” by Charles F. [lummis, New York :
1892, ;
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where he was performing his wonders. To him, as to his people, 1t 1s
n matter, not of money but of religion. Mr. Lummis’ graphic pen-
picture of what he saw while living among these remarkable people
follows :—

“The aboriginal magicians with whom I am best acquainted are the
medicine-men of the Navajoand Pueblo Indians of New Mexico, and astound.
ing performers they are. It is impossible to say which are the more dex-
terous, thongh the Navajos have one trick which I have never seen equalled
by the world’s most famous prestidigitators. If these stern bronze conjur-
ors had the civilized notion of making money by exlnbiting themselves,
they could amass fortunes. They have none of the cabinets, mirrors, false-
hottomed cases, or other appliances of our stage-wizards; and they lack the
greatest aid <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>